FOREWORD

History is the record of the unpredictable. Old orders
give way without perceiving their own passing. The
religions world of early Christianity was just such an un-
stable age. Yet the most penetrating Roman historian,
Tacitus, considered Christianity at the close of its apostolic
ministry nothing but a disreputable superstition. This fact
prompted today’s leading private Bible translator of the
Anglo-American world to ask whether the modern age
might not have somewhere an unrecognized counterpart
ol the ancient ministry of inspired apostles. In his preface
to his translation of Acts, J. B. Phillips considered, “It is
perfectly possible that the unpublicised and almost un-
known activities of the Spirit through His human agents
to-day are of more permanent importance than all the news
recorded in the whole of the popular Press.”

The need of modern “activities of the spirit through
His human agents” was hardly felt when Joseph Smith
announced revelation to a Christian world firm in confident
orthodoxv. Nearly a century and a half later, Christianity
itself is in the crisis of a doctrinal revolution of such pro-
portions that serious believers and leaders display the
deepest anxiety. The president of Harvard University has
recently challenged the lTack of conviction of the teachers
who train Christian ministers: “Men continue to scorn older
formulations of belief . . . but now belief itself—professedly
—is consciously eschewed. We have all become doubting
Thomases.” Now it is a question of what doctrines may
survive when creeds are no longer valid statements of faith.




difficulties that Torron seflection frequently leads one to are often re-
solved as hu a “ishogy tworedged <word, . dividing asunder
both jointe and manew” (DRC 62 e also D&C 11.2: 12:2: 142
A3:1) The similarity between religious symbols and their referente is not
quite analodgic or iranie but rather reinactive. Yet none of these cate-
aories properly states the case. for Madsen notices that the floxibility of
the religious sumbol sustom in any given culture entails the possihility of
context radically alteving meaning, as when the biblical serpent serves as
symbol for both evil and qood

As imporant as it is for 1eligious sumhbols to convey sentiments and
feelings. Madsen very property points out the necessity of their being in-
telligible: and having inderstandable content Messades received from
hoa‘wu are notl devond of content: they are not just sentiment and feel-
ina. And while martals mav only partially grasp their content, what they
do grasp should be intelligible as well as profoundly moving.

Seiji. Katanuma provides an opportunity to experience a mode of or-
ganization, argument, and thought process from another culture. His
thesis stresses He impartance of a system of writing. Together with oth-
er influences, and to a dearee we find hard to imagine, he believes this
accounts for the emeraence of a cnlture dependent upon sight and
mental images derived from visnal experience. The cultural tendency is
toward an aesthetic emotional qrasp of reality. If we nod agreement to
the dictum "I think: therefore 1 am.” the Japanese in Katanuma's home-
fand might find more convineing the statement 1 see and realize beauty;
therefore [ and others are ™ Without disputing the common human heri-
tage that ali people share, Katanuma dres present evidence for differ-
ences an comotations and  expectations. But this is misstated. for it
sounds arqumentative and analutical, something that dees nat character:
o his essay Katamima presents the thecis and some exarmples he finds
iistrative of 5t then tums to some specific recommendations for a
more visual approach to - teaching the aospel amonq the Japanese
people. T discavery of seriptural parallels (o the made of thought he
recommends as appropriate for presenting the goaspel of Jesus Christ in
Japan is stiiking. It is an instance of the wavs in which diverse cultures
can conhiibute depth of insight to our appreciation of God's werd.

In Gordon C Thomasson's essay, he stronglv embraces one of Pal-
mer's {ive evplanationg of similarity amona religions. arquing against the
praoposition that Monmonism is explicable as a proaduct or even a reflec-
tion.in its essentials, of Westem culture and cnnsciousness. At the same
time. he is at pains to show that Mormonism is no mere oriental than
occidental. He claims that it bursts all the usnal cultural categories and
classifications. It seems to him uniquely acultural. even though it has the
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characteristics of integration, pattern, symbolic transmission, and a spe-
cific value system—all the necessary and sufficient conditions of a cul-
ture. Indeed, it is the culture of heaven, adapted in some nonessential
way, perhaps. to our stage of development and presented so that we
may come to an understanding and to greater conformity with it; never-
theless, it is unique. What critics have regarded as evidence of incredible
eclecticism and syncretism, Thomasson sees as convincing evidence of
divine origin.

In Thomasson’s view, the gospel's fullness fills out the gaps left in
every culture, while also crowding out elements that are satanic or that
fall short of the divine. Cultures have something to repent of as well as
something to complete before they come up to the gospel standard.
Thomasson's thesis argues for the assimilation of Saints from every cul-
ture into a common gospel culture where national origin provides only
interesting variations on a common theme of allegiance to divinely or-
dained or revealed values, patterns, assumptions, and moral-spiritual re-
alities.

Footnotes ‘
1. Cited by Robert T. Oliver, Communication and Culture in Ancient India and China
(Svracuse, N.Y.: Suracuse University Press, 1971), pp. 4-5.

2. Cited by A L. Kroeber and Clyde Luckhohn, Culture: A Critical Review of Concepts
and Definitions (New York: Random House, Vintage Books, 1952), pp. 333-34

MORMON VIEWS OF RELIGIOUS RESEMBLANCES®
Spencer J. Palmer

In studying the religions of the world. scholars customarily make elab-
orate comparisons of the differences and similarities they find. Particu-
larly has this been the case in comparisons of Christianity and the vari-
ous faiths of Asia and the Middle East, such as Hinduism, Buddhism.
and [slam.

As for the differences the scholars find, the most fundamental one,
from one perspective at least, is between the great biblical religions
{(Judaism, Christianity, and Islam) and the religions of India (e.g., Hin-
duism). In comparing these religions, one sees a clash hetween hiblical
theism (belief in one God who is personal, worthy of adoration, and
separate from the world but continuously active in it} and monism (be-

“In modified form this lecture was printed in Brigham Young University Studies 16, no.
4 (Summer 1976): 660-81. in a special issue of selected centennial lectures.)
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liet that aqod, i, aod natior Ay undifferentivted) Chyistians thus ap-
peal 1o a God whe v Croator and Lovd of all Hindus, on the other
band. lool for imitu with an impersonal divipe principle. This carries with
it grave differences in the evaluation of the wenld and history, The hiblic.
al religions accopt the wonld as real. as having A definite origin. and
moving towards a definite termination at some futnre date: however. for
the Hindus and other Moinste the world is maga, illuseny, the present
phase being a bogimingless and endless serics of cucles. The hiblical
faiths take pride in the fact that theu have a histarical hasis: the oxndus
from Equpt. the Crucifivion nnder Pontine Pilate. the Hegira” For the
monists, general philosophical ideas replace hictorical ovents. Tenee, the
Hindu doctrine of man is metapsucholagical, a piecce of subtle and —an it
would seem to Lattor dav Sainte nnsubstantiated analusis,

For Tatter day Sajnte, perhaps the most acnte conflict has <till to be
mentioned. Gotama Pddba, the founder of Brddhiem {c. 530 B.C),
may say that the differonce hetweon his wau and that of the Jew, Mos.
lem, or [atter day Saint is <o great that he minst deny that the word reli-
dgion is really common to all. Gatama acknewledged no God at all, but
only gods who, like 1inen, are canght in the net of karma: no future life.
but only the bliss.—or extinction. of Nirvana:” no soul. but only the lega-
cy of one life hequeathed to annther that falls heir to it: ne prayver, but
only medilation as a fonn of spiritual discipline: no grace, but only
man’s resolve to tread the Noble Fightfold Path to the end. The ulti-
mate doctrines of Buddhism, like those of Hinduism from which it
sprang. are negative and pescimistic in terms of their response to the
worth of this mortal life and the individual as the locus of value. Since
Buddhists helieve that 1meerlving reality is one inclusive mind or stream
of consciousness, Christ and judgment are imaginary. irrelevant, or “un-
tfrue”™ Could there e mare sevions conflicts and discrepancies than
these?

But the restored qospel daes not contradict Ruddhism on every hand.
In fact there are between the two a number of remarkable resem-
hlances. Both Christ and the Buddha believed that covetousness and
fust were at the root of human suffering; that men must shake the dust
(the cares of this werld) from the mirror of their minds and seek to
nourish the spirit of the inner man: both declared that freedom lies in
following a way of life free from cruelty. falsehood, killing, stealing. and
unlawful sexual 1elations,

Aside from those ethical teachings similar in Buddhism and Mormon-
ism, parallels between the life stories and the reported sayings of Jesus
and Gotama have intriqued the followers of these two religious leaders,
as well as secular scholars ot large, at least since the time of St. Je-
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rome. Leaving aside for now the credibility of the narratives and com-
paring only commonly accepted beliefs, how should Latter-day Saints ex-
plain the following resemblances?”

1. Both Jesus and Gotama were foreordained in a preexistent spirit
world to come forth at a particular time, after preliminary examination
and selection of the most favorable family, country, race, and mother
into which to be physically borm.

2. Both enfered the womb of their mother in a miraculous manner.
having no mortal father.

3. Both were bhom into a world whose inhabitants' bodies had be-
come coarse and gross and who had lost much of their original bril-
liance because a being of an inquisitive nature had commenced eating a
debilitating food.

4. Both had births accompanied by special heavenly illuminations.

5. Both were recognized in infancy by respective religious leaders as
persons of great promise, with special missions to perform among man-
kind.

6. Both visited holy temples in their youth and displayed unusual pre-
cocity and wisdom before their eiders.

7. Both launched their ministries early in their thirtieth year following
periods of fasting and solitude.

8. Both gained disciples under a fig tree.

9. Both were severely tempted by an Evil One (Mara and Satan).

10. Both selected a council of special disciples and joined with them
in carnrving out their religious ideals by way of example.

In addition to these historical agreements, further .similarities in
thought and phraseology between the gospels of the New Testament
and the Dhammapada of Buddhism include the following: -

1. From Christ: “Now do ve Pharisees make clean the outside of the
cup and the platter; but your inward part is full of ravening and wicked-
ness. Ye fools, did not he that made that which is without make that
which is within also?" (Luke 11:39, 40).

From the Buddha: “What is the use of platted hair, O fool? What of
the raiment of goat-skins? Within thee there is ravening, but the outside
thou makest clean.”™

2. Christ: “Strait is the gate, and narrow is the way, which leadeth
unto life, and few there be that find it" (Matthew 7:14). [Elsewhere there
are similar biblical analogies: “Our soul is escaped as a bird out of the
snare of the fowlers; the snare is broken, and we are escaped” (Psalm
124:7).]

Buddha: “This world is dark, few only can see here; a few only go to
heaven, like birds escaped from a net.”
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FChnist i dheor cene ey e Blind 1eaciers of the blind. And if
the blind lead the Bl Tt <hall fall inte the diteh” {(Matthew 15:14).

Buddba: "As when a wtring of blind men are clinging one to the oth.
er, neither can the [oremost see nor can the middje nPe see. nor can
the hindmost see Just <o, methinks, Vaseftha, is the talkk of the Brah
man's verse in the thiee Vedas ™

A4 Jdesus told the woman of Samaria that his salvation is as "living wa-
ter” {John 4-1014). in Saddhanna pundarika (the Lotus Sutra), Gotama
compares saluation to “water for all "™

in the face of such religions similarities and parallels, what explana-
tions do Latter day Saints have™ Are these and other agreements imagi-
narv? Are thew anlu coincidences? Arp theu simplv remarkable illustra:
tions of poelic liconse, or of distapions of lananuaage and culture at the
hands of fanlty trandators Shonld they be explained by reference to
the similiarity of cirenmstances nndes which hoth Christ and Buddha
taught? Have the Bodehist jeqends and teachings derived certain of their
elements from Christian <ourees? O must Christians accept the allega-
tion that certain things m the Gospel records have either derived from
the eatlier Rudedhist legends or fom another commeon ancient source?
For Latter-day Saints, whe are eaqer to see their faith disseminated
worldwide and to see it offoctively implanted ameong all peoples. and yet
who wish to aceept and encomage anuthing that is “vituous, lovely, or
of good report o praiseworthy " (Article of Faith 13), questions of reli-
gious comparison between the cultines of man, Fast and West, are of
great signilicance. Do religions elements that seem harmonious or even
universal spring from a commean sonrce when once the pure gospel of
desus Chwist was known (o onr fathers? Are similarities to the gospel
simply satanic substitutes. counterfeit  attractions suggesting that all
roads lead to heaven® (O are there other explanations possible? How
do Marmons handle non Mormen religious beliefs. values. rituals and
sumbols that seem to be not onju compatible with true gospel principles
but in some rases even appropriate manifestations of them? Are such
resemblances an advanfage or a disadvantaqe to those declaring a
unique Latter-dav Saint message?

Acting on the premise that religions similarities are indeed ubiquitous
in the world, how have Mormens aenerally approached them? In this pa-
per | shall examine five basic Mormon views of 1eligious resemblances,
the first two of which have been Joes arqued and nich less developed
amang members of the Churclh,

I Primordial Images-Fchoes of a Preexistent State.
in Mormon theology human predispositions of thought and feeling
may be viewed as “cchoes of etemitu.” since all men lived together un-
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der common conditions with God in a premortal spirit world. After quot-
ing Wordsworth's famous “Ode- Intimations of Immortality ...”, which
suagests that the minds and spirits of mankind come to earth “Not in
entire forgetfulness, .. ./But trailing clouds of glory do we come/ From
God. who is our home,” Joseph Fielding Smith comments that “there
may be times when flashes of remembrance of these former days come
to us.™ Then he quotes Orson F. Whitney, a former member of the
Council of the Twelve, who explained that more than once, upon hear-
ing a noble sentiment expressed. though unable to recall that he had
ever heard it until then, he found himself in sympathy with it, was
thrilled by it, and felt as if he had always known it. Elder Whitney re-
ferred to the Savior's statement that “My sheep know my voice,” con-
cluding that those things that are true and instinctively beautiful appeal
to men everwwhere because we were all acquainted with the gospel in a
previous life before we came here, and it is this that gives it a familiar
sound."” President Joseph F. Smith “heartily endorsed” Elder Whitney's
obsewation that common experiences in the antemortal spiritual life pre-
dispose, influence. and guide human thoughts and prefetences in this
life, for “we often catch a spark from the awakened memories of the
immortal soul. which lights up our whole being as with the glory of our
former home.""

Of course this is not the same as Carl Jung’s view of the “collective
unconscious,” but there is much in that scholar's discussion of “basic
archetypes”™ that nonetheless seems congruent with the Mormon view of
preexistence and that might well help explain resemblances of thought
and belief among mankind. Jung taught that a symbol can-express itself
among large masses of people simultaneously.” He saw parallels with
mythological motifs among his patients. For example. a very young child
would recite a dream to Jung which exactly paralleled some ancient Per-
sian myth. The child could not have been taught the myth, for very few
people who were not classical scholars even knew of it. After consid-
erable study and deliberation, he found that general story outlines of
myths were identical across cultural heritages that had no possible
chance of contact. He concluded there is a common, almost instinctual
disposition among all men—including civilized men—to symbolize identi-
cal themes in their religious myths. Why are the story lines of religious
fantasv and experience so common among all men? In 1919 Jung de-
veloped the term archetype to account for these expressions of “collec-
tive psyche” He did not suggest universal symbolism, but he did suggest
universal archetypes. He did not see these archetypes as conscious im-
ages of the mind, but they did stand in the deepest reaches of the un-
conscious. He called them “primordial images”—congenital preexistent
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miages belicung that the v b mbierited an o prioni disposition t'ﬂ
work in a certain wnu. The pasche o ot passive s an active agent in
the framing of meaning .

From a Marmon point ol view <imila waves of thinking and acting can
easily be interpreted as deriving from our existence with God: and per-
haps the so eallod “pauchic tmity” of man that has heen vn'fznfvi by .SO
many may indeed qo back to ane preexistence, to oy primordial, native
intelligence President Smith. Flder Whitnew, and =0 many H”Tf’rﬁ of us
m the Church from thine o fime have talked abon “alimmers” and the
“thin veil ™ We «ay that thonahils riee in om minds 1o make us feel we
have oxperienced this, felt that. or believed something else. And S.U('h
“ochoes ol efemity”™ seom 1o he the common experience of mankind.
Having common beginnings in the spirit world, patorally we '-:‘lumlrl. ox-
pect. il only at times in faind aned wistin WAVS, common m.wnfm:iat}mm
of those bogmings with Gad Ty s (077 Comimissioner’™s Leeture, Tru
man Madsen conclirded that onlo <omething of such magnitude can ac
cornd for conscience and the (0l phenomenon of ofhey powers inherent

in man-

Though presentiv a el is dhan ore specific images of that r'enlmv——
e do not now recall cvr name rank. and serial rrrl.r71'7(?y'--~tl1€r'v is hl{llt
in us and not quite hidden a “collective imeanscions” that s superracial
in character. a poo! of such mvid cffeet. sueh residual power v;r;r us. thot
o finite learnings and reconerios are at hest a tine aftermath.

i i s » able i : ali 2 5em
And it is in this that one shonld be able to find explanations of res

blances in the beliefs and relinions experiences of man,
2 The Dewl Invention Theorg

Milton R Thivter dhaws attention 1o the devil theor in his book. The
Gospel through the Ages. Manu ol the Pagan mactices were so similar
to those of early Christianitu, savs Hinter, that many Christian e?pol-
ogists have concluded all thic had 1o be the work of the devl E.‘,Ifler
Hunter points out that in alear A 150 Justin Martur. after clcscr‘x‘l—)mg
the Lord's Supper as qiven o0 the Gospele reportediv remarked: “The
wicked devils have imitated {iti m the musteries of Mithra. commanding
the same thing to Le done.”™ Tednllian, another Christian teacher (AD.
160-220). claimed that “the devil. by the musteries of his idols. imitates
even the main patt of the divine Mysteries. .. He baptizes his wor-
shipets in water and makes them believe that this purifies them from
their crimes™ And 1200 years later. “Las Casas (AD. 1474-1566), A
Spanish - Catholic missinnar, abserving that the ceremonies of the
[American] Indians closely resombled those of the Christians, concluded
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that the devil had arrived in America ahead of the Christians and im-
planted in the minds of the natives many teachings closely akin to Chris.
fianity, ™

In this view, the devil has exerted a powerful influence upon men in
counterfeiting the trye principles and ordinances of the gospel. Lucifer
has fostered many clever imitations in an effort to luil mankind into sat-
isfaction with partial truths and to weaken the appeal of divinely author-
ized teachers. In the words of Jacob, the Book of Mormon prophet,
men can become angels to a devil, for Satan, who bequiled our first
parents, is capable of stirring up the children of men with dreadful works
of darkness hy transforming himself “nigh unto an angel of light™ {2 Ne.
9:9),

Thus. similarities to the gospel are considered Satanic substitutes—

coumterfeit attractions suggesting, among other possibilities, that all
roads lead to heaven.

3. Diffusion

Among Latterday Saints. by far the most popular and corﬁpelling ex-
planation of religious resemblances is the belief that religious elements
appearing to be harmonious or even universal sprang from a common
source after the pure gospel of Jesus Christ was known to all our fa-
thers. Adam, the first man, was taught the fullness of the gospel. In turn
he taught it to others. But men, vielding to the temptations of the evil
one. sinned and departed from the truth. The original, true doctrines
were changed and warped to suit the appetites of evil, ambitious men.
Thus the principles of the gospel have appeared in more ot less per-
verted form in the religious beliefs of mankind. The gospel was, again
taught to the world in its purity in the days of Jesus Christ Again. willful
men changed the doctrine, and a host of Christian parties came into
being The many religions among the human race are an evidence of
the magnitude of apostasies from the simple, easily understood revela-
tions of God.'

The pinneer Mormon study of Mormonism in a world religious setting
was Thomas C, Romney’s. Consistent with his diffusionist approach, he
suggested that doctrines of trinity as applied to Deity reach back into
the remotest past and are universally espoused. The numerous exam-
ples of trinitarian belief among ancient Egyptians, Mesopotamians. Baby-
lonians. and Sumerians are all reflections of an original authentic mod-
el—the Father, Son, and Holy Ghost.'s Romney argued that both blood
and bloodless sacrificial offerings of the Vedic gods of India (Indra. Go-
nesha, Varuna. Visnu), the libations to Confucius in the traditional cere-
monies of the state cult of China, the sacrificial offerings to the gods of

¥
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the anciend Coecr e o as wedl ns fhose many Jewish and
Christian sacrifices for the pinpwse of placating the wrath of the deities
or of placing the worshyyper<in happy aceord with nneeen and ineffable
powers are all evidences of “comman bonde of nnion™ - universal reli-
aious patterns -that in the main at least “sprang originally from a com-
mon source.”™ " Anciently men olfered sacrifices without really knowing
the historical roots of their oum practices. These roots are found in the
original sacrificos of Adam and his posterite, which were in similitude of
the sacrifice of the [amb of God, even Jesus Christ The seripture ex-
plains:

And after manu davs o angel of the [ord appeared unto Adam,
saving. Why dost thou offer <acrifices unto the Lord” And Adam said
unto hime [ know net. save the 1 ord commanded me

And then the angel <pake, saving. This thing is a similitude of the sac
rifice of the Onlu Beaoiten of the Father, which is full of qrace and truth
(Moses 6. 7)

I like manner, the diffasionist view holds that the doctrine of reincar
nation, transigration, and rebinth i Flinduism, Buddhism. Jainism, and
Sikhism is actually a madified and “strange tupe of immortality.” Rom-
ney points out that the eardu Rig Veda, the earliest hook of the Indo-
Arvans, makes no mention of reincamation, This helief developed much
later Omly after the peaple weore forced to face the enervating climate
of the region of the Ganaes, the muriads of insects and other forms of
animal life, and the difficuity of extracting a decent living from the soil
did a new drab outlook npen man's present existence develop.'® And
this new negativism vitalle affected the Indian view of immaortality. Life
was no longer an experience 1o he thankful for. another step in the pro-
cess of eternal development which, if rightly lived. would lead toward
GodIna widening dispante, the nitimate goal of Nirvana in Hinduism
and Buddhism is a form of annihilation to be reached only after count-
less incamations during which the aonl gradually attains the power to
negate the desire 1o live. This is not eternal individualized progress.

Eider Alvin R. Dver, another exponent of the diffusion view. concludes
that religious confusion in the world has resulted from deviations from
established principles, from mutations of original trath Ttems: The Hindu
worship of Dvaus Pitar. a nature god of the sku or heaven, can be
thought of as “a legendary perversion of the teachings of Abraham and
Moses conceming preexistence and of God our Fteral Heavenly Fa-
ther"'" Despite the original illustriousness of the teachings of Confucius
and LanT70™ and the mustical and orate rituals of earlier Buddhism,
all of which seized the instincts of the Chinese race, there have been
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long periods of transition that have resulted in a “universal apathy”
among that people. All life and vitality in the religious thought and senti-
ments of the Chinese have now disappeared? so also have they from
Hinduism. Zoroastrianism, Taoism, and Islam. they having fallen under
“the lash of departure” from their own original doctrines. Modem
Taoism is quite different from the high theories of its founder. It pre-
sents a pathetic history. It started with some admirable features of truth,
but it has degraded fearfully into polytheism, demonolatry, witchcraft,
and occultism. Shinto has become so vague as to be undefinable in the
minds of either priests or philosophers.” Originally a pure and righteous
“law of the hirthright” existed among the families of the ancients. This
patriarchal order was established by God. It was a call to responsibility.
Through a long process of mutated developments, this great principle
was later expressed in southern Asia as the Hindu caste system. And in
like manner, the Moslem belief in jihad, or holy war against the unbe-
lieving infidels. and the sense of superiority associated with state Shinto
in Japan--by which the Yamato race claimed an inherent right to rule
over others hy force and bloodshed if necessary-—are all decadent ex-

" pressions of the ancient law of the birthright.”

By far the most influential and effective Mormon spokesman of a dif-
fusionist view is Hugh Nibley of Brigham Young University. In all his
prodigious scholarship, there is an underlying view of an unchanging
God who in his dealing with man follows a constant pattern. God re-
peatedly reveals his will, his unchanging truth, to selected peoples of the
earth. Resemblances and ties that seem to exist among all the religions
of antiquity reappear in history primarily because of a pattern of divine
restorations and human apostasies. And since the teachings and powers
of God to chosen peoples have often been deliberately imitated in every
age of the world. and in other ways disseminated among men, a diffu-
sion of truth from a single center has continued to recur. What has
been done in one dispensation has often been foreshadowed in anoth-
er. In Nibley we have an eschatological pattern of history which is also
prominent in Jewish and Christian scriptures and in apocryphal writings
as well: “the periodic repetition of certain characteristic events—a ‘vis-
itation,” as it was called, from heaven; the making of a covenant; the
corruption and wickedness of men, leading to the breaking of the cov-
enant; the bondage of sin, then the coming of a prophet with a call to
repentance; the making of a new covenant; and so around the cycle.”"™
God is at the helm of history. Thus, at the base, religious parallels are
rooted in the mind and will of God, in repeated revelations. Parallels be-
tween the history of the restored Church and the doings of the ancients
are not consciously contrived imitations; the analogies that can be drawn
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hetween the snfferings, wanclermags . oand spiritual aspirations of the Mor-
mon proneers and thase of the people of ancient Jerael cannot he
draum bocance the former wanted it sa The Marmons were pushed
aromnd entirelu agamst theiy own will Al alona. the whole history of the
Church has beon the will of Gad, Resemblances to carlier beliefs and
expetiences have an extiaoidinary foree amonq latterday Saints he.
canse they have not been intentional and they actually are the fulfill-
ment of propheey.”

In A ecent honk. faced with resomblanee- hetween the 1.DS temple
endowment coremony and ancient Fauptian endowment rites, Nibley
soes these as an example of commntless pmallels, many of them instruc-
tive. amonag the custome and religions of mankind  But they are imita-
tions of earlier gospel modeic and Tittle more The Favptian rites “are a
parody.an imitation, bt ae sael ol 1o be despised. or all the great
aqe and connistoney ol their aites and teachings, which certainly com-
mand yespoct the Egupbons did ol have the real thing, and they knew
i

4 The Common [ iman Predicament

There are Mevions who belove that the diffusion theory explains re-
liqions parallels only in o jimited way They readilv agree that God re-
vealed original principles and ordinances of the gospel and bestowed
the anthonty and power of the priesthood to Adam, and that in the
course of time. as populations expanded and as peoples moved away
from one another and became independent. they took with them some
of their ariqoiai features and applied them in new settings. But to these
Fatter day Saints this is a haney explanation that fails to cover much of
the gqround At bed anch A view explains eammon religious forms only
withm bitedd qeaqiaphical areas

William A Wilson . the Monmeon folklorist, observed that if all stories
develop aut of the ariginal store in the Garden of Fden, then we should
be able 1o find in the Rible account all the materiale that have gener-
ated other stories ac theu haamented and broke into parts. * But this
cannot be done. Mareover. folklore studies indicate that certain kinds of
stories and beliefs are limited 1o particnlar neoples. They do not circu-
late worldwide |0 A study of folk beliefs amaong peoples of the Indo-
Furopean lananages. that i=, freim hieland to india, one can find com-
mon themes. Wherever Indo Farspeans have traveled. parallel beliefs
have been widelu diffused  Similor ideas can be found in North America.
South America, and other ports of the world by travelers who have
taken them there  But sucl diffusion s limited; elements of Indo-
Luropean folk talos, fo example. are not found in Southeast Asia. Dif-
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fusion from a single source answers only part of the problem of reli-
gious parallels worldwide.

The view here is that certain things are fundamental to all human
beings--arising out of the common human predicament—and explain
manv of the similarities of thought and practice so widely experienced
hete on earth. All men face problems of birth, life, sex, disease, death,
joy. disappointment, and grief. All men ask, Why must we die? Why
must we be sick? Why must we grow old? Why must we suffer? What
happens after death? Common beliefs and practices arise from the com-
mon predicament of man in responding to his circumstances. Parallels
to the experience of Job in the Old Testament are everywhere.

This polugenetic view that religious beliefs and rituals have arisen
spontaneously and independently in various countries but have generally
followed uniform patterns of development offers special insights into the
use of religious symbols, rituals, and ordinances among mankind. Mircea
Fliade, the great professor of comparative religion at the University of
Chicago. says that human actions have no intrinsic valué. Human ac-
tions become valuable only insofar as they unfold according to divine
patterns. If human life is to have any ultimate meaning it must somehow
transcend this human predicament. It must somehow become identified
with the transcendental, the divine. If things remain earthly. they have
only limited earthly value. Eliade concludes that human beings all over
the world carry out festivals, tituals, and ordinances as an aid and an ef-
fort to transcend the ordinary human predicament.” Victor Turner and
others speak of these as “periods of timeless time.” wherein men,
through the language of ritual, transcend the arbitrary human world and
connect themselves, their relationships, their institutions. and their social
order with something beyond this life.” Thus, religious symbols are the
means by which they establish contact with the divine. And without such
ordinances and rituals the provisional and arbitrary arrangements of this
world have no ultimate value. If life is to have intrinsic value, it must be
derived from some external transcendental source. People all over the
world realize this. And this common realization brings about similarities
in religious belief and practice.

Since our mundane world has no ultimate meaning until it is con-
nected with something beyond this, frustration and pain are relieved pri-
marily through extraordinary rituals and symbolic expressions. And in
this. God is not a God of one point in time or of one people or even
of one genetic line.

Latter-day Saints may be exclusive in ways they are not aware of all
the time. Other peoples have basic operating principles in their religious
systems that find expression in terms of their own cultural idiom. We
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diffor from thewe peapde cultimally; the vehicles of our expression are
different But when we deal with others at <imilar levels of meaning or
seck to commumicate aceording to similar prineiples 1ather than expect
to use similar cnlbnal idinms we reach commen ground We find sim-
ilarity “Thus Merding Mueere hias observed that it mav well he that for the
relestial kingdom (he combolic vohiclee and the underlving principles
must he adapted to cach onther in ways that preciide variation there.

No doubt there e crliiral vohicles that are peculiarly adapted 1o the
celestial order of thinags Trath can he qiven cxpression in a variety of
cultural and sembalic pehicles and can provide valid functions and ser
pices for those whe rocene them, but the rultural symbols of man can
also be reqarded au vehiclos to aid people in reaching higher means of
expression in the celestial kingdom. Within the Church there are in.
strumentalities bu owhich cuch Jerels of insiqht are encouraged and
achiened ™

b the BAth Section of the Dactrine and Covenants the Lord explains
that the areater prieathond holds the keus of the musteries nf the king
dam and that “without the ordinances thereof. and the authority of the
priesthood. the power of godliness is ot manifest unto men in the
flesh™ (D&C R1:21)

John A Widtsoe 1opeatedly emphasized that man lives in a world of
symbols. sotme not so heautifnl and pleasing, but that their forms are of
telatively fittle consequence. In the end. it is what they suggest and
teach that connts: “Nes man or woman can come out of the temple en-
dowed ac he should be. unless he has seen. bevond the sumbol, the
mighty realitices for awhich the strmbele stand "

Those Mormons vho que credence 1o “the common human  pre-
dicarent”™ view find supeniority in the rites and ordinances of the priest-
hood. bt at the sanie tine peaples all over the world are truing to ac
compiish <imilar goals within the framewerk of their own world view,
They have their «cimbale and ordinances, too, and throngh these sym-
bols they secl 1o manacend their earthiv predicament. Theee people
seek to break throngh this mundane realn and realize the supernatural
by means of them I ofher words, all men bear the stamp of the entire
human condition: the «imilarities of their concern and their response to
the needs and conditions of this life are not essentially questions of ei-
ther divine or nefarions forres emanating from another world but of the
harsh realities of this one,

h The Light and Spirit of Christ

I Mormon theoloqu the spiritual influence emanating from God is
not confined {0 selected nations, races. or groups. All men share an in-
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heritance of divine light. Christ himself is the light of the world: even
those who have never heard of Christ are granted the spirit and light of
Christ. In the Book of Mormon Christ told the brother of Jared. “In me
shall all mankind have light” (Eth. 3:14). In a revelation to Joseph
Smith, the 1ord explained:

Whatsoever is light is Spirit, even the Spirit of Jesus Christ.

And the Spirit giveth light to every man that cometh into the world:
and the Spirit enlighteneth every man through the world, that heark
eneth to the voice of the Spirit (D&C 84:45-46).

And in the “Olive Leaf" revelation of 1832 we are told that this Light of
Christ

proceedeth forth from the presence of God to fill the immensity of
space—

.. [It is the light] bu which all things are governed, even the power
of God who sitteth upon his throne, who is in the bosom of etemity,
who is in the midst of all things (D&C 88:12-13).

If any man acts according to this inspiration, he progresses from grace
to grace, learning precept upon precept, until he receives full enlight-
enment.” That every man ever born enjoys the light of Christ was reit-
erated by Brigham Young, who taught that there has never been “a
man or woman upon the face of the earth, from the days of Adam to
this day. who has not been enlightened, instructed. .and taught by the
revelations of Jesus Christ.”™™ This allows each individual to recognize
truth, and the associated results often lift men to new and higher in-
sights than were traditionally known among a given people.

Since God has thus inspired men of all cultures and creeds, the possi-
bilities are staggering. Such religious reformers as Martin Luther and
John Wesley-.despite their personal frailties and errors—may be looked
upon as instruments of God's will. Likewise, a whole continuum of
Christian mystics in medieval European history, some of whose ideas
seem at times closely to resemble Mormon teachings today, show the
extent to which they separated themselves from the “orthodox” thought
of the Catholic Church. These include St. Francis of Assisi and St. Ber-
nard de Clairvaux, to name only two. Also, Christian devotionalism rep-
resented by Thomas a Kempis's The Imitation of Christ (1426). on the
way in which a true Christian should behave, and the development of
Christian art and architecture in Russia beautifully express a diffusion of
inspiration and light among the peoples of Europe.

Among Hispanic people living in Europe as wel| as in the Westem
Hemisphere, contributions to civilization are monumental and countless.
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I the o b ooy 0 pvding the ook of Piego Rivera and
Rufine Tamave. ae well as of Maneiseao Gova and Diego Veldsquer are
celobrated wonldwide for 1eh dinminations and beame From Spain. Mj-
auel de Corcantes’ clacsic [y (uivole. hae provided inspiring insights
that have encouraqed apel sustamned men of all lands to seek for better-
ment in life. Movican achicvoments in establiching the first uriiversity in
North America aned in prblishing the first hook in the Western Hemi
sphere (in 1539 by . luan Pablos) have been a qreal hlessing to all those
who have been ahle (o o inder their inflienee. .

Columbus and the Pilgims wore moged upon by the “Spirit of God"
fo sail to the New World  The founding fathers of the hited States
were also moved npon b (he “Spirit Great woctorn scientists and poots
were likewise inspived

It folowes, then, it Cuod mspives not onle nanMermons bt also
non Chiistinns g wolj inchuding “heathen™ philosophers, religious lead
ers. and peopiec God hias yajsod up inspired feachers and great re-
formere i vavicns ealinen threnghont hictmym not only .I(’\‘l‘v’i':f'l and
Christian spokesinen by {his Mormon view, all peoples and even all volj
aions possess olements of tbath T ilhasthrate all of the following rel-
gions o1 philosophies pmofess a statement of maral principle in é’ssvn
tially the same wording s the Christinn golden rule: Judaism. Hinduism,
Buddhism, Sikhism, Zoreastrianism, Islam, Shinto, Sorcratic Philosophy,
Confucianism. Tanism, and Jainism, John Tador affirmed: “The Catho.
lics have many pieces of fruth: so have the Protestants, the Mahome-

tans, and Heatheng ™ George Albert Smith reiterated this theme.” and
Rrigham Younqg nbsered:

Do vou suppose the Hindoos have the light of the Spirit of Christ?"
I kniow they have: and so have the Hottentots. and so has every nation

and kingdom npon the foce of the earth, even though some of them
mav be cannibale

Latter-day Saints believe  (hat America was divinehy prepared as a
haven for the establistiment of The Church of Jesus Christ of Latter day
Saints, that Colimbie was inspired to discover this promised land. and
that the Constitntion of the United States was instituted of God. But
they also teach that the Omnipresent Spirit meced upon the thinkers of
Greece and Rome andd npon the Protestant reformers of Furopean his
forv Tikewise artists and thinkers in Asia have been moved npon by in-
spiration from God: Fordacgi of Persia: Kalidasa, Azoka. and Gandhi of
hdia: Menciue, Tn i, and P Chiu-l of China, Seiong of Chong Mong-
iof Korea: Rasha and Chikamatsy of Japan: and Jose Rizal of the
Philippines. to name onlu a fow at random. God's Spirit has rested upon
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other inquiring and imaginative men who have produced incomparable
Shang bronzes, T'ang pottery, Sung landscapes, Koryo celadons, mag-
nificent buildings, mosaics, paintings, and sculptures in India and in the
Middle East: it has also led to the invention of Arabic numerals and the
Indian zero, and in China, Korea, and Japan to the spinning wheel, pa-
per, the first ironclad ships, the foundations of modern chemistry, and
the first printing presses with moveable type.

Although some Latter-day Saints may believe that God's operations
are confined to their Church, according to the teachings of the Church
leaders this belief is a mistake, for God operates among his children in
all nations.™ The living prophet and president of the Church commu-
nicates God's will to those within the Church and to all men who are
prepared and able to listen: for those outside the Church God often
employs other spokesmen. Brigham H. Roberts explains, “It is nowhere
held that this man [the living prophet] is the only instrumentality through
which God may communicate his mind and will to the world."™ All who
seek God are entitled to further light and knowledge, regardless of his-
torical or cultural setting. Thus, John A. Widtsoe's view helps explain the
impetus for various religious developments: '

Spiritual outreachings are not peculiar to one country. Instead, in every

land men have sought the gifts of the spirit.... Men have arisen in
every land, who have tried to formulate the way to happiness, for the
benefit of themselves and their fellow men. ... The religions of Egypt.

China, India, and Persia, are examples.*

Brigham Young believed that even idolatry arises from the actions of
men of faith.*' .

Orson F. Whitney taught that Zoroaster, Mahavira, Gotama Buddha,
and Confucius “were servants of the Lord in a lesser sense, and were
sent to those pagan or heathen nations to give them the measure of
truth that a wise Providence had allotted to them™ and that they, along
with others, “have been used from the beginning to help along the
Lord’s work—mighty auxiliaries in the hands of an Almighty God, car-
rving out his purposes, consciously or unconsciously.”"* Brigham H. Rob-
erts summarizes:

While the Church of Jesus Christ of Latter-day Saints is established for
the instruction of men; and is one of God's instrumentalities for making
known the truth, yet he is not limited to that institution for such pur-
poses, neither in time nor place. God raises up wise men ... of their
own tongue and nationality, speaking to them through means that they
can comprehend; not always giving a fulness of truth such as may be
found in the fulness of the gospel of Jesus Christ; but always giving that
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meosure of fouflo it e peaple are prepared o reecive. Mormonism
holds, then, that all the aeat teachere are sorvvants of God. among all
nations and in all ages Ther are inspired owen appeinted (o y’ncbfrll(jf
God's children according o the conditions in the midst of which he
finds them [lence it is not ohnoxious to Mormonism to regrd Con-
fucius. the qgreat Chinese philosopher and moralist, as a servant of God,
inspired to a certain degree bo him (o teach those great moral maxims
which have governed those millions of God's children for lo! these many
centuries It is willing to reqard Gautama Buddha as an inspired servant
of God. teaching a measure of the trigh, at leact qiring to these people
that twilight of trath by which they may somechat q\;_w their wav. So
with the Arabian prophet, that wild spirit that turmed the Ambimvs-from
worshiping idols to a conception of the Creator of hearen and earth
that was mare excellent than their previous conception of Deity, And so
the sages of Greece and of Rome. So the reformers of ém‘lu Protestant
times. Wherever God finds a soul sufficientic enlightened and pure; one
with whom his Spirit can communicate, la! he makes of him a teacher
of men. While the path of sensudality and darkness mav be that which
most men tread, a few. to paraphrase the words of a moral philosopher
of high standing, have been lod aleng the upward path; a few in all
countries and generations have been wisdom seekers. or seekers of
God. They have heen so because the Divine Word or Wisdom has

looked upon them. choosing them for the knowledae and serice of
himself "'

George A Smith believed that Mohammed “was no doubt raised up
by God on purpose to scourge the world for their idolatry. " Parley P.
Pratt, in a general conference address, declared-

With all my prejudices of early youth. and habits of thought and reading,
mu rational faculties would compel me to admit that the Mahometan
history and Mahometan doctrine was a standard raised against the most
corrupt and abominable idolatry that ever perverted our earth, found in
the creeds and warship of Christians. falsely s named.

Moses Thatcher, another member of the Council of the Twelve of the
Church, was “siruck by the profound philocaphy, pure morality, and
comprehensiveness exhibited in the writings of Confuciue and Mencius
[and] the Chinese sages™ as divinely inspired. farreaching. and heavenly
doctrines” Likewise, in a KSL radio address in 1927. Flder Matthew
Cowley expressed his belief that “Confucius understood the doctrine of
repentance” and that on the basis of his teachings on purity and virtue
“one wonld alnnst believe that the gospel was borrowed from
Confucius ™

Thus, in this Mormon view, God has inspired men to think and write
according to the eonditions in the midst of which he finds them; Islam,
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Hinduism, Tanism, Confucianism, Shinto, and Buddhism have within
them inspired and inspirational principles, and the peoples of these
fands will be judged by God in accordance with their individual willing-
ness to abide by them, as they are not totally subversive of qospe’ 2’
ues, but are striking evidence that God has spoken “to all nations of the
earth” and that mankind will ultimately be judged by that which they
have been inspired to receive, at least until a fullness of the gospel has
been provided.” For in the words of Alma, the Book of Mormon proph-
et, the LLord grants “unto all nations, of their oun nation and tongue, to
teach his word,” and counsels in wisdom to provide them with all that
he feels is appropriate “according to that which is just and true” (Alma
29:8).

James E. Talmage saw authentic comparisons between Mormonism
and Buddhism, believing that the latter provided a constructive path that
could consistently lead upward to the fullness of the restored gospel:

We believe that man may advance in righteousness and become
more nearly perfect, even as the followers of Buddha teach, that by the
“Holy Path” [Hindydna] or by the “Pure Path” [Mahdydna] men may
walk in the light and become Buddha.

We believe as you do, my beloved readers in Japan, that some will
follow the path of Hinayana, and others the higher road of Mahayana—
each choosing for himself, according to inclination and capacity; and.
sad to say. vet others use that God-given freedom of choice and follow
the path of sin that leadeth downward to perdition.*®

The distinction thus made is significant and impressive, and it is in ef-
fect the difference between the Mosaic law and the -gospel of Jesus
Christ. Better to live by Hinayana—in obedience to the stern commands,
“Thou shalt” and “Thou shait not”"—better to do good through hope of
reward and eschew evil through fear of punishment than to do evil and
reject good. But better still, far better is it to absorb the spirit of right-
eous law—to walk by Mahayana—to make right living the natural mode
of life, and through inspiration and divine love, rather than because of
the law's demands, rise to exalted rank.

Conclusion

Each of the five Mormon views elaborated here provide useful and
meaningful insights into questions of religious resemblances. But none
of them covers the whole ground alone, and all of them together fall
short of explaining all such parallels. My own feeling is that only in-
spiration from the Lord can provide the answers as to which of these
five possibilities should be dominant in a particular case. Regardless of
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the relative impoitanee of cach of the fice in a particular setting, we
must decide frome g tactical point of view whether the work of the
Churchi will be mare effective if ve emmphasize the diabolic nature of the
similanties between the qospel and the native faiths or if we emphasize
the hevitage of the e eavh e or of the liaht of Chrisl or of a partially
accwrate deposit of A faith and tmth from ancient times or of whatever
else. Bt this much s cortains the view ane takes has important implica.
tions for the fulire of the Chinely

Our aeactions tao aeligious similaritiecs not only influence our per
ceptions of the religions of Asia but also onr feelings for missionary
work in that part ol the world With even a little familiarity with other re
ficions, we can be muach imprecsed be what coem to he duplications of
elements nsoaliv asemaed 1o be fatally tnique 1o the restored qospel of
Tosnus Christ. To come npon these paraliels in the remaine of cultires
lomg dead (Aseurian. Fauptian, Babulonian, Ugaritic. and others) s one
thing. o come upem themn in the scriptores of living world faiths that
compete with us for the hearts and minds of men Hﬁddl\icm. Hinduism,
anvl ldarn or in Confucian and Taoism teachings honered among the
Chinese. Koreans, and Japanese—may be more diffienlt to handle. A
litthe such familiarity with non Christian religions can breed confusion
and concem. And =ome mav be tempted to tum to sheer relativism, to
helieve that one faith ic as gned as another. or that all faiths express
the same truth in variant cultural trappings. A

This is one of the pitfalle often assaciated with polygenetic “human
predicament™ and “Tigit of Chiist” approaches to the whole problem of
religious yosemblances Soune men have seized upon the resemblances
of Christ to other men of his age and to other sacalled hero figures of
all time and upon recemblances hetween Joseph Smith and Mohammed
or some other veligians leaders to prove that these two are simply two
of many. That makes the Savior and the Prophet much easier to ex-
plain. Hngh Nibley has wamed us that by diligent research one can
match all the Christian feachings with the tr*ar,hinm of others: and these
have been peinted to repeatedly by students of comparative religion in
order to bring Christ and his prophets doun to the level of cvcrvc]av ox-
perience and supplant the miraculous and unsettling by the com-
monplace and reassuring. As to the process of gaininé a sure knowl-
edge of the Lord and his Prophet. | heartily agroo» with Nibley's colorful
and cryptic statement: “

One does not compose music with a sliderule. and the divinity and
truthfulness of Christ were never meant to he proved by history, since
we are told from the beginning that that knowledge comes to one only
by direct revelation from the Father in heaven.™ ’
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| find one aspect of the diffusionist approach particularly challenging
{o Mormon students of comparative religion: Diffusionists tend to think
in terms of dispensation patterns as a framework for understanding the
religious experience of mankind. At least by implication we are told that
the human storv is a conflict between two states of mind, between those
who have heen rebellious. indifferent, or hostile to God and those who
have been custodians of truth—the lovers of God. This is the yardstick
by which the various religions may be measured. Therefore, in each
case we must ask ourselves how much a religion has preserved of the
primitive, original revelation—and what its known historical links are. Af-
ter Israel (Judaism), how should the great religions be ranked? Should
first place be assigned to Zoroastrianism, because it hands on and re-
casts a tradition of remote antiquity, of severe truth and high morality?
Should Zoroaster be followed by the rishis of the Vedas, Brahmans by
birth, who spring from Seth's descendants by one line, a class of men
chosen by God who, though somewhat crippled or degenerated, are still
devoted to God's service, as E. L. Allen has contended?’ Or. on the
other hand, shall we agree that among the nations of antiquity who
stood nearest to or at least very near to the source of primitive revela-
tions from God, the Chinese must hold a distinguished place? Among
the Chinese are there not many remarkable vestiges of eternal truth to
be found in their classical works and in their time-
honored religious traditions?” As Latter-day Saints begin seriously to in-
vestigate the source of Japanese religion and lay claims of finding ex-
traordinary links between them and the peoples of the Old Testament
and Book of Mormon, does this require a significant revision of our per-
ceptions of that people’s place in the unfolding of God's work in the lat-
ter days, as so many of our students have suggested in recent years®’

Among those Latter-day Saints who underscore the ‘manifestations of
God's influence among all men on an independent and personal basis—
either through his Spirit or in response to common needs and problems
in the human condition—the universality of God is stressed. The whole
race of man—in every land, of every color, and in every stage of cul-
ture—is not only the offspring of God. but in the vast compass of his
providence all are being supported by his love to reach within the limits
of their powers a knowledge of the Supreme. Not only in this is God
thought of as having a more universal and direct involvement in the
lives of all his children on an individual basis, but also the sense of
community among human beings is enhanced. On the other hand, diffu-
sionists tend to stress the eternal struggle between truth and error. be-
tween eternal truth and local culture, between God's chosen people and
those who are not so chosen, between the revelations of God and the
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Wavs ol bne swenid opae e hie calis for a primare focus on the ways in
which Latter dau Sainte are different fiom others, rather than upon their
common hrmanity oy fheiy dependence on a common Father. Amoﬁg
diffusionists there js alwavs (he temptation to construe a narrow, ex?‘lli-
sive. and arrogant view of themselves and of the Church that militates
fagninﬂ' frue othethood-the pore [ove of Chiist -the expansion of
Ziom in the “nethenmpost™ places of the earth, the full acceptance of gos.
pel valtes in alien heathen coltures, and full recoanition that the God of
[srael is aleo the Gl oof the whole earth ‘

For thoase of ys wimn seem ready to see (God's handiwork throughout
the world and even i the lives of wise teachers, poets, philosophers
and scientists and who are happy to helieve that they all have a W(‘)r‘k‘
and mission under an overniling Providence, there are oo final cautions
I should dike to make  Firag, although the Spivit and powver of Christ i;
manifest worldwide, this s not 1o suggest that the fonunders and tea hor;
of the great religions of man have a full endowment of either lqut OIr
power They have nol. Theyu did not receive the qift of the Holy Ghost
or the keys and authority of the Holy Priesthood. and without tlmsé thiorv
could not receive revelation and authority to perform more than prﬂpa'-
ratory principles and ardinances for their people. Gotama Ruddha has
been a light for Asia, but he could not be the light of the world. He was
not appointed or empowered to that position. T believe that Mohammoc}
was an inspived man. a prophet without priesthood, who performed a
particular mission at a special time among a people with special needs
But God has a liung prophet who heads up his universal kingdom m
the earth “The Cluich of Jeeys Christ of Latter-day Saints. The Presi-
dent of the Chinehy is God's mouthpiece -~ a universal mouthpiece. en-
dowed with the leys of presidency over all affairs dealing with a full.ne.*qs
of Gad's powey and authority throughout the earth. k

As Tatterday Sainls we cannot dismiss Buddhism out of hand simply
as a false refigion The light of Christ shines in it. too. But there is dan.
aer here A friendlu and appreciative approach to non-Mormon religions
,ir.' Asia conties with it an intrinee temptation to think that in plncos:. l.ika
Fhailand we must at loan sumbalically, if net litevally, dress the Mormon
missionaries as Budedhist monks. But recognition of reiigious parallels
dees not imply the need for Advisability of such a course, In seeking for
that which is “virtnous, lavely, and praiseworthy” within the natjve fé\ith:..
we are not secking accommodation or compromise, Others have trioa
this with 1o effective benefit. There is no value to the Church or to the
people of Asia in allowing Jehovah to be accepted into the Buddhist
pantheon: and there is o dospel benefit in having Jesus Christ idérl{i»
fied as an avatar of a Hindy god. as an incamation of the Buddha, or
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in any way less than the Son of God, “the only name given among
men” whereby we must be saved. But despite the prospect of this nega-
tive result, the positive implications of using good things in Asia as
building blocks for bringing people into a fuller realization of their own
spiritual possibilities must not be ignored.

Footnotes
1. In Tslam the flight of Mohammed from Mecca in AD. 622 is known as the Hegira.

2. Karma. in Hinduism and Buddhism, is the force generated by a person's actions that
determine his future spiritual condition, both in this life and in succeeding ones. Good
deeds lead toward liberation-Nirvana—and bad ones to a continuation of an individual's
transmigration but in progressively inferior states of existence and worse conditions of pain
and suffering

3. Nirvana is the term used primarily to refer to the state of release or salvation in Hin-
duism, Jainism, and Buddhism_ Literally the word means “extinguishing” a flame. Although
Gotama Buddha rejected the idea of the existence of gods and individual souls, he did be-
fieve in karma. Therefore, related to the Buddhist doctrine of rebirth and karma. an indi-
vidual's series of lives is compared to the lighting of successive lamps, one lamp after an-
other The “relighting” goes on as long as the individual has desire and individual
consciousness and is subject to care, pain, and external reality. The state of Nirvana is
reached when desire and individual consciousness are extinguished and a state of obliv-
ion—and therefore bliss—has been achieved. From this state the individual, or the stream
of consciousness. will be reborn no more. An individual's movement towards Nirvana is
typically attained by treading the Noble Eightfold Path, which includes not merely ethical
self-training but also techniques of contemplative mysticism such as yoga.

4. These are drawn from W. Woodville Rockhill. trans.. The Life of the Buddha and the
Early History of his Order (London: Kegan Paul, Trench, Trubner & Co., 1884), which is
derived from Tibetan works in the Bkah-Hayur and Bstan-Hgyur, the Tibetan Tripitaka.
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THE ROLE OF RELIGIOUS SYMBOLISM: EAST AND WEST
Truman G. Madsen

Q. What are we to understand by the four beasts, spoken of in the
same verse? [Revelation 4:6.] .

A. They are figurative expressions, used by the Reuelator, John. in de-
scribing heaven, the paradise of God. the happiness of man, and of
beasts, and of creeping things. and of the fowls of the air: that which is
spiritual being in the likeness of that which is temporal: and that which
is temporal in the likeness of that which is spiritual; the spirit of man in
the likeness of his person, as also the spirit of the beast. and everv oth-
er creature which God has created (D&C 77:2).

And behold, all things have their likeness, and all things are created
and made to bear record of me, both things which are temporal. and
things which are spiritual; things which are in the heavens above, and
things which are on the earth, and things which are in the earth, and
things which are under the earth, both above and beneath: all things
bear record of me (Moses 6:63).

It is widely held today that religious symbois have a unique power.
Their influence transcends symbols that are mainly social. political, or lit-
erary, as, for example, the black belt, the flag, or the father-motif in
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