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EDITORIAL

Scholars and tbe Temple Idea

IN this issue of the Millennial Star is presented an article by Doctor Hugh
Nibley of the Brigham Young University faculty, entitled * The Idea of the
Temple in History.”

We commend this article to our readers because of its timeliness and the
new light it sheds on this important subject. it deserves to be studied rather
than read. Its significance will be fully understood only after one is acquainted
with temple ordinances through participation in them.

We, therefore, urge members of the Church to study it before and after
going through the Temple in order to fully appreciate it as evidence of the
“ restitution of all things.”

The following are some conclusions that can be drawn from Dr. Nibley’s
study :

1. Temples and their ordinances are a necessary part of the fullness of the
Gospel.

2. Perverted forms and symbols of Temple ritual exist among both Chris-
tian and heathen people as well as some fraternal organisations of
ancient origin.

3. A common origin of all such Temple ritual is apparent. This origin goes
back to the time before the Temple principles had been corrupted.

4, There is historical evidence suggesting that the Temples in Jerusalem and
other places were used for the same purposes as Latter-day Saint
Temples are today.

5. The Restoration of the Gospel in its fullness included bringing back a
knowledge of the true purposes and practices of the Temple long since
lost to the earth.

6. Only through the inspiration of God to a modern Prophet could the
ordinances of the Temple again be had among men in their original
purity. ‘

As we approach the time for dedication of the London Temple we are

aware that these concepts are unique and even strange to modern Christendom.

The article makes clear that the sacred purposes of the Temple were
understood and its ordinances practiced in dispensations before the great falling
away which brought about the disappearance of these important truths.

To all the world we present as evidence of the Restoration of the Gospel
in this dispensation of the fullness of times, the revelations from God to a
modern prophet defining the correct purposes for which Temples were and are

now erected.
C.G. M. K.



In his books ahout various aspects of
the Gospel, Dr. Nibley has presented a
vast amount of evidence supporting the
Church belicfs that the ordinances,
records, orgunisation and doctrines re-
stored through the Prophet loseph Smith
are the same “which God hath spoken
by the mouths of all his holy prophets
since the world began.” In this article,
written  especially  for  the  Milleannial
Star. he treats similarly the idea of the

The Idea of the Temple'

by Dr. HUGH NIBLEY

The Loss of the Temple:~—Those
Church Fathers, especially of the
fourth century, who proclaim the vic-
tory of Christianity over its rivals con-
stantly speak of the Church as the
competitor and supplanter of the
Synagogue, and modern authorities are
agreed that in ritual and liturgy the
Christian Church grew up *in the
shadow of the Synagogue.”' This is a
most significant fact. While the Tem-
ple stood the Jews had both its
ancient ordinances and the practices
of the Synagogue, but they were not
the same. The Temple was unique, and
when it was destroyed the Synagogue
of the Jews did not take over its
peculiarly sacred functions—they were
in no wise authorised to do so.’

Is it not strange that the Christian
Church should take its ritual and
liturgy from the Synagogue rather
than the Temple? The ready explana-
tion for that was, that the Temple
had been destroyed by God, the Old
Law abolished, and a spiritual Temple
—a much higher and finer thing—had
taken its place.” But if God had aban-
doncd the Temple, he had no less
abandoned the Synagoguc-—why copy
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Temple. 1t is a treatment most timely
for British saints, well worth retaining
to read after going through the London
Temple, as well as before.

A graduate of the University of Cali-
fornia at Los Angeles in 1934, Dr.
Nibley later earned his doctorate at the
University of California at Berkeley and
thereafter taught school before entering
the armed services in 1942. He joined

it? I a * spiritual ™ Temple was so
much superior to the crass physical
thing, why did the Christians go out
of their way to borrow equally phy-
sical Jewish and Gentile rites and
practices of a much lower origin?
Those same churchmen who expressed
a fastidious disdain for the crude and
outmoded rites of the Temple at the
same time diligently cultivated the rites
of the Synagogue (at best a second-
class Temple) with a generous and
ever-increasing intermixture of popu-
lar pagan practices.' Plainly the
Christian world was not satisfied with
the rhetorical abstractions of a purely
spiritual successor to the Temple. But
if the boast of the Church was that
it took up and continued where the
Old Law left off, why did it not con-
tinue along the line of the Temple
rather than of the Synagogue?®

The answer is, as we shall see below,
that the Primitive Church did just that,
while the later Church, by all accounts
a totally different thing, tried to and
failed, attempting for a time to estab-
lish its own substitates for the Temple.
St. Jerome argues that if the Jews had
the Temple, the Christians have the
Holy Sepulchre, and asks Doesn’t
the Holy Sepulchre of the Lord appear

the Brigham Young University faculty
fotlowing the war and is professor there
in the departments of history and re-
ligion This article is a preview of his
comprehensive work on Temples that
will appear shortly. Some of Dr.
Niblev's other books include Lehi in
the Desert, The World of the Jarcdites,
The World and the Prophets and the
recent Melchizedek Pricsthood manual,
An Approach to the Book of Mormon.

History

more venerable to you? ™ This was no
empty rhetoric. The Christians of the
fourth century looked upon the Holy
Sepulchre in dead earnest as the legi-
timate successor of the Temple. The
great bishops of the time protested
loudly but in vain against the fixed
idea that to be really saved a Christian
had to visit Jerusalem and the Holy
Sepulchre,” and many modern studies
have shown that the appointments and
rites of the Holy Sepulchre represent a
conscious attempt to continue the ways
of the Temple." Only later was the
doctrine cultivated that any church
might be considered as equivalent to
the Temple, and it never proved very
convincing. St. Ambrose was the first
Christian writer to call a church a
temple, and the editors of the Patro-
logia, commenting on this, remind us
that a church is definitely not a tem-
ple in the sense of Solomon’'s Temple."
Rome itself, after centuries of bitter
rivalry, was unable to supplant Jeru-
salem as the suprecme object of the
pilgrim's desire.'” Early Christian
liturgies reveal a constant concern to
reproduce physically something as
near as possible to the Temple rites of
Jerusalem. The bulk of the liturgy is
taken up with the Davidic Psalms, the

Limitations of Solomon’s Temple (top)
include the Holy Sepuichre which fourth-
century Christians considered the Tem-
ple's successor (also an objective of the
Crusaders, it is shown ahove the wall on
the left on the seal of Baldwin I} and
the Moslem Kaaba (below) conceived
partly in imitation of Temple ideas.




old ritual texts of the Temple; from
the introit to the acclamation of the
- final Psalm (Ps. 150), the imagery is
that of the Temple; the priests are
regularly referred to as Levites, and
. the Bishop (though his office and title
derive from the Synagogue and not
the Temple) is equated with Aaron
the High Priest. Students of Christian
ritual and liturgy agree today that no
church possesses anything near to the
original rites and ordinances of the
Primitive Church; they point to the
“ gaping holes” in Christian ritual,
and describe at length how through
the centuries these have been filled
with substitute material from Jewish,
Classical, and Germanic sources.'' It
was not a satisfactory arrangement:
the shadow of the Temple never ccased

. to disquiet the churchmen, who almost

panic at the suggestion that the Jews
might sometime rebuild their Temple."
For since the traditions of conven-
tional Christianity are those of the
Synagogue, they could no more com-
pete with a true Temple than the Syna-
gogue itself could.

What Makes a Temple? The Cosmic
Plan :—Though the words Synagogue,
Ecclesia, and Temple are commonly
employed by the Doctors of the
Church to designate the religions of
the Jews, Christians, and Pagans, res-
pectively, still the authorities do not
hesitate to apply the word Temple
both to the Temple of the Jews and

* to their own churches.”® If there are
unholy temples, there are also holy
ones: what makes a temple different

* from other buildings is not its sacred-
ness, but its form and function.

What is that form? We can sum-
marise a hundred studies of recent
date in the formula: a temple, good
or bad, is a scale-model of the uni-
verse. The first mention of the word
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templum is by Varro, for whom it
designates a building specially desig-
ned for interpreting signs in the hea-
vens—a sort of observatory where one
gets one’s bearings on the universe."
The root tem- in Greek and Latin
denotes a * cutting " or intersection of
two lines at right angles, * the point
where the cardo and decumanus
cross,” hence where the four regions
come together,”” every temple being
carefully oriented to express * the idea
of pre-established harmony between
a celestial and a terrestial image.”"
Eusebius expressed the idea clearly
long ago when he said that the Church
was “a great Temple, which the divine
Word ... had established upon earth
as the intellectual image of the celes-
tial pattern...the earthly cxemplifi-
cation of celestial regions in their
revolutions, the supernal Jerusalem,
the celestial Mt. Zion,” etc.'” Varro
himself says that there are three tem-
ples, one in heaven, one on earth, and
one beneath the earth.” In the uni-
versal temple concept these three are
identical, one being built exactly over
the other, with the earth temple in the
very middle of everything representing
“the Pole of the heavens, around
which all heavenly motions revdlve,
the knot that ties earth and heaven
together, the seat of universal domi-
nion.”* MHere the four horizontal
regions meet, and here the three
worlds make contact. Whether in the
Old World or the New, the idea of
the three levels and four directions
dominated the whole economy of the
temples and of the societies which the
temples formed and guided.”

The Temple at Jerusalem, like God’s
throne and the Law itself, existed
before the foundations of the world,
according to the Talmud.*® Its mid-
doth or measurements were all sacred

and prescribed, with strict rules for
orientation.”” Its nature as a cosmic
centre is vividly recalled in many
Medieval representations of the City
of Jerusalem and the Holy Sepulchre,
which are shown as the exact centre
and navel of the earth.” It was in
conscious imitation of both Jewish and
Christian ideas that the Moslems con-
ceived of their Kaaba as

“ not onlv the centre of the earth. it
is the centre of the universe . .
Every heaven and every earth hus its
centre marked by a sanctuary as its
navel . .. At each of them the same
ceremonies are carried out that are
carried out at the Kaaba. So the
sanctuary of Mecca is established as
the religious centre of the universe
and the cosmic significance of any
ritual act performed there is clearly

demonstrated.” **

What is bound on earth is bound in
heaven.

From the Temple at Jerusalem went
forth the ideas and traditions which
are found all over the Jewish, Chris-
tian and Moslem worlds. Thus the
earliest Christian rites and buildings
show a marked concern for orienta-
tion, commenting on which Voelkl
observes:

“It is usual for people to locate
themselves with reference to some
immovable point in the universe . . .
The dogmatic tendency of the first
centuries which created the *holy
line' pointing East . . . reached its
final form in the mystical depths of
Scholasticism.” **

What began as tangible reality petered
out in the abstractions of the school-
men, but the source of the idea is un-
mistakably the Temple.

The Place of Contact:—As the
ritual centre of the universe, the Tem-
ple was anciently viewed as the one
point on earth at which men could

establish contact with other worlds.
This aspect of the Temple idea has
been the object of intense research in
the past decade. It is now generally
recognised that the carliest temples
were not, as formerly supposed, dwel-
ling-places of divinity, but rather
meeting-places at which men at speci-
fic times attempted to make contact
with the powers above. * Though in
time it became the dwelling of the
divinity,” according to Contenau,
“ originally it may have had the
aspect of a temple of passage, a place
of arrival...”™® The temple was a
building
“which the gods transversed 1o pass
from their celestial habitation to their
carthly residence . . The ziggurat
is thus nothing but a support for the
edifice on top of it, and the stairway
that leads from the same between the
upper and lower worlds.” ™
In this respect it resembled a moun-
tain, for *the mountain itself was
originally such a place of contact be-
tween this and the upper world.” A
long list might be made of holy moun-
tains on which God was believed to
have talked with men in ancient times,
including “ the mountain of the Lord’s
house.” A great many studies have
appeared in the 1950’ describing the
basic idea of the temple as a sort of
antechamber between the worlds, and
particular attention has been given to
the fact that both in Egypt and Meso-
potamia temples had regular wharves
for the landing of celestial barks.™
An investigation of the oldest tem-
ples, those represented on prehistoric
seals, concludes that those high struc-
tures were also * gigantic altars,”
built both to attract the attention of
the powers above (the burnt offering
being a sort of smoke signal, as it
were) and to provide “the stairways
which the god, in answer to these
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prayers, used in order to descend to
the earth...He comes bringing a re-
newal of life in all its forms.™" From
the first, it would seem, men built
altars in the hopes of establishing con-
tact with heaven, and built high towers
for the same purpose. (Gen. 11:4)

As the pivot and pole of the uni-
verse, the Temple is also peculiarly
tied to the North Star, around which
all things revolve."” At the same time,
it is the place of meeting with the
lower as well as the upper world, and
the one point at which passage be-
tween the two. is possible.*® That is
why in the earliest Christian records
the gates and the keys are so closely
connected with the Temple. Scholars
have often noted that the keys of
Peter (Mt. 16:19) can only be the
Jkeys of the Temple with its work for
the dead.** Many studies have demon-
strated the identity of tomb, temple.
.and palace as the place where the
powers of the other world are exer-
cised for the benefit of the human
race.” In the fourth century there was
a massive and permanent transfer of
the pilgrim’s goal from temples to
tombs, though the two had always
been connected.®® Invariably the rites
of the Temple are those of the ances-
tors, and appropriately the chief
character in those rites is the first
ancestor and father of the race.”

Naturally the Temple at Jerusalem
has been studied along with the rest,
and it has been found that its rites fit
easily and naturally into the general
pattern.”® Professor Albright, while
roting the Solomn’s Temple was not
of pagan origin, describes it as a point
of contact with the other world, pre-
senting “a rich cosmic symbolism
which was largely lost in later Israelite
and Jewish tradition.”** That is, the
farther back we go in time, the more
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uniform is the concept of the temple
among the ancients as a whole, with
everything pointing to a single tradi-
tion. Albright duly comments on the
12 oxen as the cosmic symbol of the
circle of the year and the three stages
of the great altar as representing the
three worlds.*’

The Ritual Drama:—The rites of
the Templc are always a repetition of
those that marked its founding in the
beginning of the world, telling how it
all came to be in the first place. The
foundation of the sanctuary coincides
with the foundation or creation of the
earth itself: * The first fixed point in
the chaotic waters...is the place of
the sanctuary, which becomes the
carthly scat of the world-order, having
its palladium in throne and altar. The
foundation of the sanctuary, therefore,
coincides with the creation.”' After a
lifetime of study Lord Raglan assures
us that when we study all the rituals
of the world we come up with the dis-
covery that the pristine and original
ritual of them all, from which all
others take their rise, was the drama-
tisation of the creation of the world.*
And Mowinckel sums up the common
cult pattern of all the earliest civilisa-
tions: * It is the creation of the World
that is being repeated.”*

This creation drama was not a sim-
ple one for, as the above authorities
remind us, an indispensable part of the
story is the ritual death and resurrec-
tion of the King, who represents the
founder and first parent of the race,
and his ultimate triumph over death
as priest and King, followed by some
form of hicros gamos or ritual mar-
riage for the purpose of begetting the
race.** All this has become stock-in-
trade of students of comparative reli-
gion today, but at the beginning of the
century nobody knew anything about
it. We find this now familiar * Year-
Drama” with its familiar episodes
whereyer we turn—in the Memphite
Theology of Egypt (recently held to
have had great influence on the
Hebrew religion), in the well-docu-
mented Babylonian New Year's rites,
in the great saecular celebration of the
Romans, in the ritual beginnings of
Greek drama, in the temple-texts of
Ras Shamra, in the Celtic mythologi-
cal cycles, or in the Medieval Mystery
plays.** And if we ask why this drama
is performed, we always get the same
answer, according to Mowinckel:
“Because the Divinity—the First
Father of the Race—did so once in the
beginning, and commanded us to do
the same.”™*

The Temple drama is essentially a
problem-play, with a combat as its
central theme, The combat at the New
Year takes various mimetic forms
throughout the world-—games, races,
sham-battles, mummings, dances,
plays, etc.—but the essential part is
that the hero is temporarily beaten and
overcome by death: “The King...is
even trampled upon by the powers of
chaos, but he rises again and puts the
false king, the false Messiah, to
death.”*” This resurrection motif is
absolutely essential to the rites, the
purpose of which is ultimate victory
over death,

The Initiation :—But the individual
who toiled as a pilgrim in a weary
land to reach the waters of life that
flowed from the Temple was no mere
passive spectator. He came to share in
all the blessings of knowledge and
regeneration. It was not just the sym-
bolic immortality of a society that was
sought, but the personal attainment of
eternal life and glory by the indivi-
dual.®® This the individual attempted
to achieve through a process of initia-
tion. “ Initiation,” writes Prof. Rostov-
zeff, “is notoriously a symbol of
death . . . the symbolic act of death and
rebirth, resurrection.”*® The essence of
the great rites that marked the New

The baptismal font sup-
ported by 12 oxen. Left,
a reconstruction from
Solomon’s Temple; right,
the font as installed in
the London Temple.
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Year (in Israel as elsewhere the one
time when all were expected to come
to the Temple) was “ transition, rite
de passage, succession of lives, follow-
ing the revolutions of Nature,”—
though it should be noted that the
revolutions of nature definitely did
not furnish the original pattern for the
thing.” The actual initiation rites have
been studied often and in detail, and
found to exhibit a very clear and con-
sistent pattern. We can give but one
illustration here, taken from a short
but remarkable writing by Bishop
Cyril of Jerusalem, a particularly
valuable witness, since he is the last
Church Father to be in close contact
with the old Jerusalem rites.

Fhe general impression one gels
from reading the long discussions in
. the Talmud is that people in the Tem-
ple at Jerusalem spent most of their
time at baptisms and ablutions, Cer-
. tainly baptism is one specific ordi-
nance always mentioned in connection
with the Temple. “ When one is. bap-
tised one becomes a Christian,”
writes Cyril, *“ exactly as in Egypt by
the same rite one becomes an Osiris.”
Not only does Cyril recognise the
undeniable resemblance between the
Christian and non-Christian rites, but
he also notes that they have the identi-
cal significance, which is initiation into
immortality.”* The baptism in ques-
tion, Cyril explains, is rather a washing
than a baptism, since it is not by
. immersion. It is followed by an anoin-
ting, which our guide calls “ the anti-
type of the anointing of Christ him-
»self,” making every candidate as it
were a Messiah.*® Elsewhere he des-
cribes this rite specifically as the
anointing of the brow, face, ears, nose,
breast, etc., “which represents,” he
says, “ the clothing of the candidate in
the protective panoply of the Holy
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Spirit, which however does not
hinder the initiate from receiving a
real garment on the occasion.”
Furthermore, the candidate was re-
minded that the whole ordinance *is
in imitation of the sufferings of
Christ,” in which * we suffer without
pain by mere imitation his receiving of
the nails in his hands and feet: the
antitype of Christ’s sufferings.”*
Bishop Cyril further insists that Moses
and Solomon had both been duly bap-
tised in this manner: “ After being
washed in water, he (Moses) was
anointed and called a Christ, because
of the anointing which was a type.
When Solomon came forth to be king,
the High-Pricst anointed him, after a
bath in Gihon. This again was a type.
But with us these things are not a
type but a reality.”* From his last
remark it is plain that the ecarly
Christians  actually  performed the
rites described. The Jews once taught
that when Michael and Gabriel lead
all the sinners up out of the lower
world’ *they will wash and anoint
them, healing them of their wounds
of hell, and clothe them with beautiful
pure garments and bring them into the
presence of God.”* These things are
often referred to in the earliest Chris-
tian writings, but were soon lost in a
manner we must now describe.

Loss and Diffusion of the Temple
Ordinances:—No one can consider
the temples and their ancient rites (at
which we have merely hinted in these
pages) without asking how they came
to be both so widespread and so cor-
rupt in the world. Let us first consider
the question of corruption. (1) It can
be shown that both the Jews and
Christians suffered greatly at the hands
of their enemies because of the
secrecy of their rites, which they stead-
fastly refused to discuss or divulge.”

When the key to the ordinances was
lost, this very secrecy made for a great
deal of misunderstanding and above
all opened the door to unbridled fraud:
every Gnostic sect, for example,
claimed to have the lost rites and
ordinances, the keys and the teachings,
as they had been given to the Apos-
tles and Patriarchs of old.* (2) It is
doubtful if a religious organisation
ever existed which did not have its
splits and factions. Now a common
cause of schism, both among Jews and
Christians, was the claim of a parti-
cular group that it alone still posses-

" scd the mysteries.”” Hence from carly

times many competing versions ol the
true riles and ordinances have been
current. (3) Lven in good times, the
rites like the doctrines incvitably be-
come the object of various conflicting
schools of interpretation and become
darkened and obscured as a result,
Indecd, it is now gencrally held that
mythology is simply an attempt to
explain the origin and meaning of
rituals that men no longer under-
stand.®® The clouding and corruption
of ritual is apparent in the oldest texts
known,*® and painfully so in Jewish
and Christian literature. The Talmud
tells of a pious Jew who left Jerusalem
in disgust, saying “ What answer will
the Israelites give to Elijah when he
comes,” and asks why the scholars
don’t agree on the rites of the Tem-
ple.® For in Jewish and Christian
tradition alike, it is Elijah who is to
come and restore the rites of the Tem-
ple in their purity.

(4) The early Fathers had a ready
explanation for any suspicious resem-
blances between Christian and non-
Christian practices. The former, they
explained, had come down from the
ancient Hebrews and were thus really
much older than their pagan counter-

parts, which had been borrowed or
stolen from them. Actually there is a
great deal of evidence for the wide-
spread usurpation of the Temple rites
at a very early time. One would hardly
expect people to view their own high-
est rites as stolen and their highest
god as a usurper yet wherever we
look that is what we find. Every major
mythology tells of the great usurper
who rules the world and who upon
examination turns out to be the father
and founder of the race!®

Since we cannot here treat thcm in-
dividually, we must be content to note
that the archtype of all usurpers is
Nimrod, who claims Kkingship and
priesthood by right of *the cosmic
garment of Adam,” which his father
Ham stole from Noah."* When in turn
Esau, that other great hunter, by a
rusc got this garment from Nimrod, he
sold it a8 a © birthright ™ to Jacob, and
then tried to get it back again * and
force his way into the Temple,” accor-
ding to the Leptogenesis.’* Early
Jewish and Christian traditions report
that Nimrod it was who built the
Tower of Babel, the first pagan tem-
ple, in an attempt to contact heaven; it
was he who challenged the priesthood
of Abraham; it was he who built the
first city, founded the first state, orga-
nised the first army, ruling the world
by force; he challenged God to an
archery contest and when he thought
he had won, claimed to be no less than
God’s successor.® The interesting
thing is that all his activities centre
around the Temple, whose rites and
whose priesthood he boldly attempts
to seize for himself.

(5) The same comparative studies
that discovered the common pattern in
all ancient religions—a phenomenon
now designated as * patternism ’—
have also demonstrated the processes
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| of diffusion by which that pattern was
‘ spread throughout the world—and in
the process torn to shreds, of which
recognisable remnants may be found
in almost any land and time. It would
- now  appear that the early Fathers
were not far from the mark in ex-
‘ plaining the resemblances: the rites do
look alike wherever we find them,
however modern Christians may insist
on denying the fact, for they all come
from a common source.” The busi-
ness of reconstructing the original
prototype from the scattered fragments
has been a long and laborious one,
and it is as yet far from completed.
Yet an unmistakable pattern emerges
more clearly every day, This raises the
question of priority: How did the
Mormons get hold of the Temple
) idea?
The Question of Priority:—Let the
reader study some photographs of the
. Salt Lake Temple, a structure whose
design the Mormons believe to have
been revealed to the Prophet Brigham
Young., Consider how perfectly this
edifice inside and out embodies the
Temple idea. The emphasis on the
three levels is apparent at once; the
orientation is basic—every pioneer
community, in fact, was located and
orientated with reference to the
Temple as the centre of Zion; the
crenelated walls and buttresses are
familiar from the oldest monumental
temples as “the pillars of heaven”;
,the series of stars, moon, and sun-
stones on the buttresses indicate the
levels of celestial glory; at the lowest

. point in the Temple is a brazen sea on-

the back of 12 oxen, and there are the
waters through which the dead, by
proxy, pass to eternal life, the Gates
of Salvation; on the centre of the west
towers is the North Star and its atten-
dant constellation, a symbol recog-
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nised throughout human history as
depicting the centre of time and the

_ revolution of the universe; the battle-

ments that impart a somewhat grim
air to the building signify its isolation
from a hostile world; on the main
tower the inscription in gold “ Holi-
ness to the Lord,” serves notice that
this place is set apart from the world
of mundane things, as do the gates that
shut out all but a few; yet the Temple
itself is a reminder that none can
receive the highest blessings without
entering its portals—so that the whole

human race shall eventually repair
hither, either in the flesh or by proxy.

- Within the building, as many visitors

have seen before its dedication, are
rooms obviously appointed for rites
rehearsing the creation of the world,
the fall of man, and his final exalta-
tion.*®

But it is the actual work done within
the Temple that most perfectly exem-
plifies the Temple idea. For here all
time and space come together; the
barriers vanish between this world and
the next; between past, present, and

future. What is bound here is bound
bevond, and only here can the gates
be opened to release the dead who are
awaiting the saving ordinances. Here
the whole human family meets in a
common enterprise; here the records
of the race are assembled as far
back in time as they go, for a work
performed by the present generation
to assure that they and their kindred
dead shall spend the cternitics together
in the future. All time becomes one
and the worlds join hands in this work
of love, which is no mere mechanical
book-keeping. The work of the Tem-
ple is exciting, and through the years
has been rewarded and stimulated by
many marvellous blessings and mani-
festations. In a very real sense all
humanity participates in the same
work of salvation—for we cannot be
saved without our fathers, nor they
without us. It is a grandoise concept.
Here for the first time in many cen-
turies men may behold a genuine
Temple, functioning as a Temple
should—a Temple in the fullest and
purest sense of the word.

Are we to believe that this uniquely
perfect institution was copied from
any of the thousand-and-one battered
remnants of the Temple and its ordi-
nances that have survived in the
world? The fundamental nature and
far-reaching implications of the Tem-
ple idea are just beginning to dawn
upon scholars in our own day; nothing
was known about them a hundred
years ago—indeed, it was not until the
end of the 19th century that Christian
churches, in competitive zeal to return
to the ways of the Primitive Church,
began to orient their buildings.*
Throughout this brief study we have
indicated that surviving remnants of
the Temple concept and rites may be
found wherever there is religion and

{continued on page 247
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cult in the world. 1t is not surprising,
“therefore, that merely by looking
about him one may discover all sorts
of parallels to Mormon—or any
vother! — practices. Thousands of
American Indians and Pacific Islan-
_ders, including many of the greatest
chiefs and wise men, have become
Mormons in their time and engaged
in the work of the Temple. They have
been quick to detect the often sur-
prising parallels between the rites of
the Temple and the traditions and
practices of their own tribes—though
those have been guarded with the
greatest secrecy, Far from being dis-
affected by this discovery, these devo-
ted workers have rcjoiced that at last
they could understand the real mean-
. ing of what they had inherited from
their fathers, corroded as it was by
time and overlaid with thick deposits
b of legend and folklore. Among the
first to engage in the Latter-day Tem-
ple work were many members of the
Masons, a society that “is not, and
does not profess to be, a religién,””
but whose rites present unmistakable
parallels to those of the Temple. Yet,
like the Indians, those men experi-
enced only an expansion of under-
standing.”

So universally is religious ritual
today burdened with the defects of
oddness, incongruity, quaintness, jum-
bled complexity, mere traditionalism,
*obvious faking and filling in, contrived
-and artificial explanations including
myths and allegories, frankly sensual
appeal, and general haziness and con-
fusion, that those regrettable traits
have come to be regarded as the very
essence of ritual itself. In contrast we
find the Latter-day Saint rites though
full, elaborate, and detailed, to be
always perfectly lucid and meaningful,

forming an organic whole that con-
tains nothing incongruous, redundant,
or mystifying, nothing purely orna-
mental, arbitrary, abstruse, or merely
picturesque. No moral, allegorical, or
abstruse symbolism has been read into
these rites; no scholars and pocts have
worked them over; no learned divines
have taken the liberty to interpret
them; they have never been the subject
of speculation and theory; they show
no signs of invention, evolution, or
elaboration. Josiah Quincy said that
the Nauvoo Temple * certainly can-
not be compared with any ecclesiasti-
cal building which may be discerned
by the natural sight,””* and architects
have said much the same about the
Salt Lake Temple. That is high, if un-
conscious, tribute, advertising the clear
fact that in establishing their Temples
the Mormons did not adopt traditional
forms: with them the Temple and its
rites are absolutely pristine. In con-
trast the church and temple architec-
ture of the world is an exotic jumble,
a bewildering complex of borrowed
motifs, a persistent effort to work back
through the centuries to some golden
time and place when men still had the
light.

In the fourth decade of the 19th
century the idea of the Temple sud-
denly emerged full-blown in its perfec-
tion, niot as a theory alone, but as a
programme of intense and absorbing
activity which rewarded the faithful by
showing them the full scope and mean-
ing of the Plan of Salvation.
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